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“My paradize lies in the shadow of my sword ™ With these words, Friedrich
Mactzsche described his atfitnde towardhis philosophical war agamst Chrnshanity.
Even though he saw that God i1z dead and as a result, Chnstian morahty smst
eventually collapse and pensh, MNietzsche condemned Chrstiamity and wanted to
“crosh the infamy™ becanse, as an anti-natural slave morality, Chrstianity cormpts
humanity by ﬂml:lng it weaker and by hindenng the pursut of h&mt‘ledg and
truth. Bver since the slave zevolt in m::-:a]itr began over two thousand vears ago,
the slave morality of Chrstiamity and its heir, the democratic movement, have
been victonous mn the strugele agamst master morahty, resulting in the cormpted
humanity of today. In response, MNietzsche waged a war agamst slave morahty in
his revaluation of all values in order to brng about the wictory of a new master
meorality. As the means for this victory, Nietzsche’s idea of the eternal recorrence
provides the basiz for both his philosophy of the future and iz religion of the
future (the Dionvauan faith) that he mntended to serve as the foundations of a
European cultural rebith duning a new era when a new nohility tackles the
greatest of all tasks, the higher breeding of humanity, wath the goal of human
enhancement. Nietzzche deemed it his destiny to be the herald of this newera.

A product of a hifetime of study and thought, this book explams and connects
in a systematic manner most of Nietzsche's major 1deas: the death of God, master
and slave moralities, revaluation of all values, Great Noon, Overman, last man,
1dea of the eternal recurrence, will to power, bevond good and evil new nobility,
higher breeding of humanity, philosophers ofthe future, asorfati, and the concept
of Dionysus. The result iz a fuller undestanding of and appreciation for the
relevance of Nietzzche's ideas to us today. The book is enhanced by a detailed
chronology of Nietzsche’s hife, an explanatory summary of Thar Spoke Zarathustra,
and an ndex of dl Nietzsches works quoted or cited theremn.

Cover photo: Friednch Nietzsche cirea Angust 1868 (“Nietzachel87Th.” Licenzed
under Public Domain via Wikimedia Commons)
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PREFACE

When I was a young teenager, I was admitted to the hospital be-
cause I could not walk without excruciating pain in my legs. After two
miserable weeks of counterproductive treatment, my doctor finally di-
agnosed my illness properly and prescribed the appropriate treatment.
I remained another two weeks in the hospital. During an emotional
low point, I saw G. Gordon Liddy on the television being released
from prison after serving time for his role in the Watergate scandal. In
response to reporters’ questions, he said, “Was mich nicht umbringt,
macht mich stirker.” It was reported to be a quote from Friedrich
Nietzsche meaning: “What does not kill me, makes me stronger.” My
father suggested that I think about that quote. I did. Shortly thereafter,
I began to read Nietzsche’s works. He taught me to think. Nietzsche
is my educator. This book is the product of a lifetime of studying
Nietzsche’s works and thinking about what his ideas mean to us today.

William Bowman

Sils-Maria
June 2016
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A NOTE ON CITATIONS

Nietzsche’s works are cited in the endnotes according to the key
below. Arabic numerals refer to sections, which are the same in all edi-
tions. For example, “GS, §341” means The Gay Science, section 341. For
Nietzsche’s books that are divided into essays, volumes, parts, or chap-
ters, Roman numerals refer to such divisions. For example, “TT I, {8”
means Twilight of the Idols, chapter 1, section 8.

A — The Anti-Christ
BGE — Beyond Good and Evil
BT — The Birth of Tragedy
CW — The Case of Wagner
D — Daybreak
EH — Ece Homo (four parts [not numbered by Nietzsche] with sub-
parts on Nietzsche’s earlier works after part I1I)
EH, Preface (including the epigraph on the page between the
Preface and EH I)
EHI-WhyI Am So Wise
EH II — Why I Am So Clever
EH II — Why I Write Such Good Books
EH-BT, EH-UM, EH-HA, EH-D, EH-GS, EH-Z, EH-BGE,
EH-GM, EH-TI, EH-CW
EH IV — Why I Am a Destiny
GM — On the Genealogy of Morals (three essays)
GS — The Gay Science
HA — Human, All Too Human (two volumes with two parts in the sec-
ond volume)
HA I—- Volume I
HA II1 — Volume II, part 1: Assorted Opinions and Maxims
HA 112 — Volume II, part 2: The Wanderer and his Shadow
NW — Nietzsche contra Wagner
TI — Twilight of the 1dols (eleven chapters [not numbered by Nietzschel])
TI, Foreword
TI I — Maxims and Arrows
TI II — The Problem of Socrates
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TT I1I — “Reason” in Philosophy

TI IV — How the “Real World” at last Became a Myth

TI V — Morality as Anti-Nature

TI VI — The Four Great Errors

TI VII — The “Improvers” of Mankind

TT VIII — What the Germans Lack

TI IX — Expeditions of an Untimely Man

TI X — What I Owe to the Ancients

TI XI — The Hammer Speaks
UM — Untimely Meditations (four essays)

UM I — David Strauss, the Confessor and the Writer

UM II — On the Uses and Disadvantages of History for Life

UM III — Schopenhauer as Educator

UM IV — Richard Wagner in Bayreuth
WLN — Writings from the Late Notebooks (a selection from Nietzsche’s
notebooks of the years 1885 through 1888 organized by notebook
number followed by note number in brackets)
WP — The Will to Power (a selection from Nietzsche’s notebooks of the
years 1883 through 1888 published by Nietzsche’s sister)
Z — Thus Spoke Zarathustra (four parts with individually entitled sections
[not numbered by Nietzsche] and numbered subsections)

Dates in parentheses after book titles are original publication dates
unless otherwise noted. Within quotations, ellipses in brackets are my
omissions. Likewise, words in brackets are my additions. Ellipses with-
out brackets are in the original.

I quoted extensively from Nietzsche’s works for three reasons.
First, a book in a foreign language already loses some of its original
meaning when translated, but it loses even more if summarized or par-
aphrased. Second, quotations allow the reader to act as quality control
of the quoted material and the context in which it is used. For this
reason, the standard translations of Nietzsche’s works are used unless
otherwise noted. For the readet’s convenience, an index of Nietzsche’s
works quoted or cited herein is provided at the end of the book. Third,
Nietzsche was a brilliant writer. It would be a great disservice to the
reader if Nietzsche’s own words were not used as often as possible.



CHRONOLOGY

1844

Friedrich Wilhelm Nietzsche was born on 15 October 1844 in the
tiny village of Récken near Liitzen, about twenty kilometers southwest
of Leipzig, in the Prussian province of Saxony, the Lutheran heartland
of Germany. He was born in the Récken parsonage because his father,
Carl Ludwig Nietzsche (1813-1849), was the parish pastor. Both of
Nietzsche’s grandfathers were also Lutheran pastors. His father was
thirty-one years old and his mother, Franziska Ochler (1826-1897), was
eighteen at the time of his birth. Because 15 October was also the
birthday of the reigning Prussian king, Friedrich Wilhelm IV, Nie-
tzsche’s parents named him Friedrich Wilhelm in honor of their sov-
ereign. In Ewe Homo, Nietzsche noted, “There was at least one ad-
vantage to the choice of this day: my birthday was a holiday throughout
my childhood.”" To his family and close friends, he was known as Fritz
throughout his life. By the time of the publication of his first book in
1872, Nietzsche had dropped Wilhelm from his name.

1850

Nietzsche’s father died of a brain disease in 1849 at the age of
thirty-five and in early 1850 Nietzsche’s younger brother died shortly
before his second birthday. In the spring of 1850, Nietzsche moved
about twenty-five kilometers southwest to Naumburg an der Saale
(“on the Saale” river) at the age of five with his mother and younger
sister, Elisabeth.

1858

After two temporary residences, Nietzsche and his family moved
into house number 18 on Weingarten Street next to Naumburg’s old
city wall in the fall of 1858. Because of Nietzsche’s scholastic achieve-
ments, the rector of the Pforta boarding school near Naumburg of-
fered him free admission to what was considered the finest preparatory
school for classical studies in Germany. Nietzsche entered this prestig-
ious school in October 1858.
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1864

Nietzsche graduated from Pforta in September 1864 and then at-
tended university in Bonn. He was attracted to Bonn by its two leading
philologists, Otto Jahn and Friedrich Ritschl. Initially studying theol-
ogy, Nietzsche changed to philology after the first semester. At home
for Easter, he told his mother that he would not follow his father into
the Lutheran ministry. Nietzsche even refused to accompany her to
the customary Easter church service. As he later explained, he never,
“not even as a child,” devoted any attention or time to the concepts
“God,” “immortality of the soul,” “redemption,” or “beyond.” He was
not an atheist as a result of any specific event in his life nor did he
experience a crisis of faith. He claimed to be an atheist by “instinct.”
Nietzsche was “too inquisitive, too guestionable, too exuberant to stand
for any gross answer. God is a gross answer, an indelicacy against us
thinkers — at bottom merely a gross prohibition for us: you shall not
think!”*

1865

After one year in Bonn, Nietzsche decided to pursue his philolog-
ical studies in Leipzig where Professor Ritschl had accepted a position
and was about to commence teaching. Nietzsche arrived in Leipzig in
October 1865, a couple of days after his twenty-first birthday. His dis-
covery of Arthur Schopenhauer’s The World as Will and Representation
during his first semester had a profound influence on him.

1867

In October 1867, Nietzsche reported for duty to a field artillery
regiment in Naumburg to fulfill his compulsory military service. He
was injured while horseback riding in March of the following year,
which resulted in his spending the remainder of his military service as
a convalescent. On his twenty-fourth birthday in 1868, Nietzsche’s
military service expired. Shortly afterward, he returned to Leipzig to
continue his studies.

1868
Because of his talented piano-playing skills and keen interest in
the musical works of Richard Wagner, Nietzsche was invited to a small
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CHRONOLOGY

gathering at Wagner’s sister’s house in Leipzig to meet the famous
composer in November 1868. The fifty-five-year-old composer was so
impressed by the young student that he invited Nietzsche to visit him
at his home in Switzerland so they could continue their discussions
about music and the philosophy of Schopenhauer, two topics for
which they were both enthusiastic.

1869

Based on his essays in a philological journal and a very strong rec-
ommendation by Professor Ritschl, Nietzsche was appointed as pro-
fessor extraordinarius (i.e., without tenure) of classical philology at the
University of Basel in Switzerland in February 1869 without being re-
quired to pass the normal final examinations or complete a doctoral
dissertation at Leipzig. The twenty-four-year-old Nietzsche arrived in
Basel in April. In order to take the position, he renounced his Prussian
citizenship, but he never completed the process to become a Swiss cit-
izen. After one year of teaching, Nietzsche was appointed professor
ordinarius (i.e., with tenure).

Basel was within easy train distance of Wagner’s lake-side house
in Tribschen near Lucerne. Nietzsche visited Wagner at Tribschen for
the first time in May 1869. Over the next three years — until Wagner
moved to Bayreuth in April 1872 — Nietzsche made twenty-three visits
to Tribschen. Nietzsche called his “intimate relationship” with Wagner
“by far the most profound and cordial recreation of my life.”

I’d let go cheap the whole rest of my human relationships; I
should not want to give away out of my life at any price the
days of Tribschen — days of trust, of cheerfulness, of sublime
accidents, of profound moments. I do not know what experi-
ences others have had with Wagner: oxr sky was never dark-
ened by a single cloud.’

1872

Die Geburt der Tragidie ans dem Geiste der Musik (The Birth of Tragedy
out of the Spirit of Music) was Nietzsche’s first book. He was twenty-seven
years old when it was published in January 1872. Although Nietzsche
dedicated The Birth of Tragedy to Richard Wagner," he later admitted that
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the book’s “practical application to Wagnerism, as if that were a symp-
tom of ascent,” was wrong.5

Writing during the “exciting time”™ of the Franco-Prussian War
of 1870-1871, Nietzsche began The Birth of Tragedy “amid the thunder
of the battle of Worth,”” which occurred on 6 August 1870, as he “sat
somewhere in an Alpine nook, very bemused and beriddled, hence
very concerned and yet unconcerned, and wrote down his thoughts
about the Greeks.”® Two days later, Nietzsche requested a temporary
leave of absence from his teaching duties in order to make whatever
contribution he could to his Fatherland’s war effort. Basel’s education
board granted the request, provided that Nietzsche restricts his partic-
ipation in the war to medical care of the wounded. He immediately
traveled to Lindau, Germany, and joined an auxiliary medical unit as a
“medical orderly.” Following the victorious German army into France,
he eventually found himself on duty before the walls of the besieged
French city of Metz on cold September nights, still thinking about the
Greeks.” Shortly thereafter, Nietzsche became sick with dysentery and
diphtheria while caring for wounded soldiers with the same ailments.
When he was well enough to travel, he was discharged and traveled to
Naumburg on 19 September to convalesce. He returned to Basel
shortly after his twenty-sixth birthday. Nietzsche completed the final
draft of The Birth of Tragedy in the spring of 1871 while he was still
“slowly convalescing from an illness contracted at the front.”"

26

1873-1876

While still a professor in Basel, Nietzsche completed four out of
a planned thirteen essays on the state of contemporary German cul-
ture. Although he called them Unzeitgenidisse Betrachtungen (Untimely Med-
itations), they were anything but untimely. Each essay was published
separately over a three-year period. David Strauss der Bekenner und der
Schriftsteller (David Strauss, the Confessor and the Writer) was published in
August 1873; Vom Nutzen and Nachtheil der Historie fiir das 1eben (On the
Uses and Disadpantages of History for Life) in February 1874; Schopenhaner
als Erzieher (Schopenhaner as Educator) in October 1874; and Richard Wag-
ner in Bayreuth (Richard Wagner in Bayrenth) in July 1876, the year in which
the Bayreuth opera house was opened and the month before the first
public performance of The Ring of the Nibelung, which inaugurated Wag-
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ner’s Bayreuth Festival. The four essays were not published again until
1893 when they were compiled in one book.

1878

Appearing in May 1878, Menschliches, Allzumenschliches: Ein Buch fiir
freie Geister (Human, All Too Human: A Book for Free Spirits) was Nie-
tzsche’s first book of aphorisms. He dedicated the first edition to the
memory of Voltaire, “a grandseigneur |“nobleman”] of the spirit — like
me,”"" in commemoration of the hundredth anniversary of the French
philosopher’s death on 30 May 1778.

Nietzsche began Human, All Too Human immediately after the in-
auguration of the Bayreuth Festival in August 18706, but he wrote the
majority of the book between October 1876 and May 1877 while he
was on sabbatical in Sorrento, Italy, on the coast south of Naples.
While the Wagners were staying in a nearby hotel, Nietzsche met Rich-
ard Wagner for the last time before the Wagners departed for Rome in
early November 1876. After returning to Basel in September 1877 to
resume his teaching duties, Nietzsche completed the book during the
winter of 1877-1878."

Although the intellectual break with Wagner came almost two
years earlier,” the final break in the friendship with Wagner came in
1878 after the exchange of Wagner’s Parsifal and Nietzsche’s Human,
All Too Human in the mail. “This crossing of the two books — I felt as
it I heard an ominous sound — as if two swords had crossed. — At any
rate, both of us felt that way; for both of us remained silent.”"* After
Wagner had sent a copy of the libretto of Parsifal to Nietzsche in Jan-
uary 1878, Nietzsche mailed a copy of Human, All Too Human to Wag-
ner in April 1878.

Nietzsche completed Vermischte Meinungen und Spriiche (Assorted
Opinions and Maxims) at the end of 1878. It was published in March
1879 as an “Appendix” to Human, All Too Human.

1879

In Ecce Homo, Nietzsche wrote that in 1879 at age thirty-six (about
the same age at which his father died), “I reached the lowest point of
my vitality — I still lived, but without being able to see three steps
ahead.”” His worsening eyesight and continuing bouts of migraine
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headaches accompanied by nausea and paroxysmal seizures (from
1873 until three months before his loss of sanity, Nietzsche was never
free of these problems for more than a few weeks at a time) forced
him to resign from his professorship in May 1879 after only ten years.
With a small pension from the university, Nietzsche could now con-
tinue writing without worrying about earning an income.

Both the break with Wagner and the resignation from his profes-
sorship were emancipating events for Nietzsche. He was now free to
write without the burden of Wagner’s friendship or teaching duties.

Nietzsche spent the summer in St. Moritz, Switzerland, where he
wrote Der Wanderer und sein Schatten (The Wanderer and his Shadow). 1t was
published in December 1879 as the “Second and Final Supplement”
to Human, All Too Human.

1881

Nietzsche’s next book of aphorisms, Morgenrithe: Gedanken iiber die
moralischen Vorurtheile (Daybreak: Thoughts on the Prejudices of Morality), was
published in July 1881. Nietzsche began Daybreak in February 1880 in
Riva on Lake Garda in northern Italy and then continued writing as he
traveled throughout the year to Venice, Marienbad in Bohemia, Naum-

burg, Stresa on Lake Maggiore, and finally Genoa, where he completed
the book in early 1881.

1882

Nietzsche’s last book of aphorisms, Die frobliche Wissenschaft (The
Gay Science), was published in August 1882. He started the book in July
1881 during his first summer in Sils-Maria, a small village in the Upper
Engadine region of Switzerland, where he stayed in a rented room
above a grocery in a simple, two-story house. He returned to stay in
this same room during every summer from 1883 to 1888.

From October 1881 to March 1882, Nietzsche continued writing
in Genoa, where he spent “the most wonderful month of January I
ever experienced.”"® He completed the book in Messina, Sicily, in April
1882. With The Gay Science, Nietzsche ended six years (1876-1882) of
“Freigeisteres” (“free-spiriting”) that began with Human, All Too Human.

Nietzsche spent the summer of 1882 in Tautenburg about twenty-
two kilometers southwest of Naumburg where he read the proofs of
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the book and spent time with Lou Salomé, a prospective disciple. In
the early fall of 1882, Nietzsche composed the Hymn to Life for mixed
choir and orchestra based on the poem Prayer o Life by Salomé. He
wrote in Ece Homo that the “time will come when it will be sung in my
memory.”"" It was published in October 1887.

1883-1885

Nietzsche wrote Also Sprach Zarathustra: Ein Buch fiir Alle und Keinen
(Thus Spoke Zarathustra: A Book for All and None) during four short
spurts of great creative energy over a two-year period from 1883 to
1885. “Except for these ten-day works, the years during and above all
after my Zarathustra were marked by distress without equal. One pays
dearly for immortality: one has to die several times while still alive.”"®

Nietzsche wrote the first part of Zarathustra in Rapallo in ten days
at the end of January 1883. “Zarathustra came into being” during the
cold and excessively rainy winter of 1882-1883 when Nietzsche stayed
in Rapallo, which lies between Chiavari and Portofino, on the Gulf of
Tigullio, less than thirty kilometers east of Genoa. In the morning, he
would walk south on the road to Zoagli and in the afternoon, when-
ever his health permitted it, he walked through Santa Margherita Ligure
to Portofino and back again. “It was on these two walks that the whole
of Zarathustra I occurred to me, and especially Zarathustra himself as a
type: rather, he overfook me””” After spending a few sick weeks in
Genoa, Nietzsche moved to Rome for the spring. During one night in
May on a /loggia high above Piazza Barberini facing via delle Quattro
Fontane, Nietzsche wrote the “Night Song” (in Z II), “the loneliest
song [. . .] that has ever been written.”

Nietzsche wrote the second part of Zarathustra in Sils-Maria in two
weeks at the end of June and the beginning of July 1883. “That sum-
mer, back home at the holy spot where the first lightning of the Zara-
thustra idea had flashed for me, I found Zarathustra I1.”*' The ““Zarathus-
traidea” is “the idea of the eternal recurrence.” This idea

belongs in August 1881: it was penned on a sheet with the

notation underneath, “6000 feet beyond man and time.” That
day I was walking through the woods along the lake of Sil-
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vaplana; at a powerful pyramidal rock not far from Surlei I
stopped. It was then that this idea came to me.”

»2 _is on the north-

The Zarathustra stone — Nietzsche’s “sacred stone
eastern shore of Lake Silvaplana.

Nietzsche wrote the third part of Zarathustra in Nice in two weeks
at the beginning of January 1884. “The next winter, under the halcyon
sky of Nizza [Nice], which then shone into my life for the first time, I
tound Zarathustra 11l — and was finished. Scarcely a year for the whole
of it.” The “decisive passage” entitled “On Old and New Tablets” in
the third part was “composed on the most onerous ascent from the
station to the marvelous Moorish eyrie, Eza.”*

Nietzsche intended to end Zarathustra with the third part, but he
wrote a fourth part in Nice in the winter of 1884-1885. The fourth and
last part was intended to be the first of a second group of three parts,
but Nietzsche later abandoned the idea.

The first (August 1883), second (January 1884), and third (April
1884) parts were published separately at first and then together in one
volume in December 1886. The fourth and final part was printed pri-
vately in April 1885. All four parts were published together for the first
time in March 1892, which was also the first public edition of the
fourth and final part.

1885

Nietzsche began Jenseits von Gut und Bose: 1 orspiel einer Philosophie
der Zukunft (Beyond Good and Evil: Prelude to a Philosophy of the Future) in
Sils-Maria in the summer of 1885 and completed it in Nice during the
following winter. It was published in August 1886.

1886

For the “new edition” of The Birth of Tragedy published in October
1886, Nietzsche wrote a new introduction entitled “Versuch einer
Selbstkritik” (“Attempt at a Self-Criticism”). He wrote this introduc-
tion in Sils-Maria in August 1886. The book also had a new title: Die
Geburt der Tragodie Oder: Griechenthum und Pessimismus (The Birth of Tragedy
Or: Hellenism and Pessimism).
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A new edition of Human, All Too Human was published in October
1886 with the addition of Assorted Opinions and Maxims and The Wanderer
and his Shadow as volume two. The original Human, All Too Human be-
came volume one. Nietzsche wrote a new preface for each volume.
The preface to Volume I was written in Nice in the spring of 1886, and
the preface to Volume II was written in Sils-Maria in September 1886.

Nietzsche wrote the preface to the new edition of Daybreak in
Ruta near Rapallo in the fall of 1886. It was published in June 1887.

1887

A new edition of The Gay Science was published in June 1887 with
three substantial additions: a preface, Book V (sections 343-384), and
an appendix of songs. Nietzsche also changed the title page, adding the
subtitle (“/z gaya scienga”) and replacing the quote from Ralph Waldo
Emerson with one of his own. The new subtitle refers to “the Proven-
cal concept of gaya scienza — that unity of singer, knight, and free spirit
which distinguishes the wonderful early culture of the Provengals from
all equivocal cultures.”” The preface for the second edition was written
in Ruta in the fall of 1886, Book V was written in Nice in November
and December 18806, and the appendix of songs was “written for the
most part in Sicily.”* Nietzsche had visited Messina, Sicily, in April
1882 where he completed the first edition of The Gay Science.

Nietzsche wrote Zur Genealogie der Moral: Eine Streitschrift (On the
Genealogy of Morals: A Polemic) as “A Sequel to My Last Book, Beyond
Good and Evil, Which It Is Meant to Supplement and Clarify.” He wrote
the preface and first two essays in Sils-Maria during July 1887 and the
third essay in September. The book was published in November 1887.

1888

Nietzsche began Der Fall Wagner: Ein Musikanten-Problem (The Case
of Wagner: A Musicians” Problem) in Turin, Italy, in the spring of 1888
and completed it in Sils-Maria in July. It was published in September
1888.

In the summer of 1888, Nietzsche collected together for publica-
tion nine poems that he had composed from 1883 to 1888. He called
the book Dionysos-Dithyramben (Dithyrambs of Dionysus). It was published
with the complete Thus Spoke Zarathustra in 1892.
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Nietzsche wrote Gatgen-Ddammerung oder Wie man mit dem Hanmer
philosophirt (Twilight of the Ldols or How to Philosophize with a Hammer) in
Sils-Maria between the end of June and the beginning of September
1888, except for the foreword, which he wrote in Turin on 30 Septem-
ber 1888, the same day that he completed The Anti-Christ”" Twilight of
the Idols was published in January 1889.

On the same day (3 September 1888) that Nietzsche finished Twi-
light of the ldols (except for the foreword), he began Der Antichrist (The
Anti-Christ). 1t was originally subtitled Unmwertung aller Werte (Revaluation
of All Values), but he changed the subtitle to Fluch anf das Christenthum
(A Curse on Christianity) just before his mental collapse at the beginning
of 1889. Nietzsche wrote The Anti-Christ between 3 and 30 September
1888. The preface was written in Sils-Maria on 3 September 1888. He
departed Sils-Maria on 20 September and on the next day arrived in
Turin, where he moved into the same apartment that he had occupied
in the spring, Via Carlo Alberto 6, fourth floor, opposite the Palazzo
Carignano, with a view of the Piazza Carlo Alberto and of the hills
beyond. Nietzsche completed the final quarter of The Anti-Christ here
on 30 September.”® It was published in 1895.

Nietzsche wrote his autobiographical book, Ece Homo: Wie man
wird, was man ist (Ecce Homo: How One Becomes What One Is) in Turin
between 15 October 1888, his forty-fourth birthday, and 4 November.
It was published in 1908.

Nietzsche wrote Nietzsche contra Wagner: Aktenstiicke eines Psychologen
(Nietzsche contra Wagner: Out of the Files of a Psychologis?) in Turin in De-
cember 1888. It was published in 1895. Consisting of selected passages
from his earlier books — “perhaps clarified here and there, above all,
shortened,” Nietzgsche contra Wagnerwas intended to show that his break
with Wagner occurred long before Nietzsche wrote The Case of Wagner
in the summer of 1888. According to Nietzsche, the passages — “some
go back all the way to 1877” — “leave no doubt” that he and Wagner
are “antipodes.””

1889

On or about 3 January 1889, the forty-four-year-old Nietzsche
collapsed in Turin’s Piazza Catlo Alberto. Upon regaining conscious-
ness, he was diagnosed as incurably insane. After little over a year in a
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psychiatric clinic in Jena, Nietzsche was released to the care of his
mother at her house on Weingarten Street in Naumburg,

1894

In February 1894, Nietzsche’s sister, Elisabeth, founded the Nie-
tzsche Archives. Initially located at her mother’s house on Weingarten
Street, the Archives were moved to a larger house in the summer.

1895

In December 1895, Nietzsche’s mother signed over her owner-
ship of the Archives and Nietzsche’s books to Elisabeth.

1896
In 1896, Elisabeth moved the Nietzsche Archives to Weimar.

1897

After the death of Nietzsche’s mother in April 1897, Elisabeth
obtained control of Nietzsche and then in July moved him into Villa
Silberblick, the new home of his Archives in Weimar.

1900

Nietzsche died in Weimar on 25 August 1900, six weeks before
his fifty-sixth birthday. Although he wanted to be buried on the Chaste
peninsula of Lake Sils near Sils-Maria, Nietzsche was buried next to
the church in Rocken alongside his father, mother, and infant brother.

1901

In 1901, Elisabeth published a selection from Nietzsche’s note-
books of the years 1883 through 1888 that she entitled Der Wille zur
Macht: Versuch einer Unwertung aller Werte (The Will to Power: Attempt at a
Revaluation of All 1V alues). A second expanded edition was published in
1906.
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INTRODUCTION

lthough Friedrich Nietzsche has been recognized as “one of the

most original and influential figures in modern philosophy,”
there is still some confusion among us about the significance of his
philosophy. The ideas of this late nineteenth-century German philos-
opher are important to us because Nietzsche is the herald of a new era
that still, in many ways, has the potential to become reality.”

The death knell of the old era occurred when the belief in the
Christian god had become unbelievable — a nineteenth-century Euro-
pean cultural event that Nietzsche summarized in the expression “God
is dead.” Caused by the “self-overcoming” of Christian belief by Chris-
tian morality, this event meant that the whole of Christian morality
must now “collapse” because it was built upon this faith in a Christian
god and that Christian morality must also “perish” as a result of its
eventual self-overcoming by Christian truthfulness.

Even though he saw that “God is dead” and that Christian moral-
ity must eventually collapse and perish, Nietzsche condemned Christi-
anity and wanted to “crush the infamy” because it corrupts humanity
in two ways. As a slave morality, Christianity corrupts humanity by
making it weaker. As an anti-natural morality, Christianity corrupts hu-
manity by hindering the pursuit of knowledge and truth.

To become an anti-natural slave morality, Christianity (following
the lead of Judaism) radically falsified the world and inverted the noble
values of master morality (expressed in the dichotomy of good and
bad) to create the ressentiment (“resentment”) values of a slave morality
(expressed in the dichotomy of good and evil). Master morality (“Ro-
man,” “pagan,” “classical,” “Renaissance”) and slave morality (Juda-
ism, Christianity) have been engaged in a struggle ever since the Jews

3
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began this “slave revolt in morality” over two thousand years ago, a
revolt that the Christians continued. Heretofore, the slave morality of
Christianity and its heir, the democratic movement, have been victori-
ous in this struggle.

In response to this victory of slave morality and to remedy Chris-
tianity’s corruption of humanity, Nietzsche considered his life’s task to
be a “revaluation of all values,” which means a new evaluation of all
the ressentiment or slave values of Christian morality. Because slave val-
ues are the inversion of noble values, Nietzsche wanted to put things
right side up again and create a new master morality in which the slave
values of Christian morality are devalued and noble values are again at
the top of the order of rank among values.

There are two aspects to Nietzsche’s task: a personal and a public.
The personal aspect is a “liberation” from all Christian moral values
and has two parts: a “Yes-saying” part and a “No-saying, No-doing”
part. The Yes-saying part of his task was accomplished in Daybreak,
The Gay Science, and Thus Spoke Zarathustra and culminated in the “idea
of the eternal recurrence.” The No-saying, No-doing part was accom-
plished in Beyond Good and Evil, On the Genealogy of Morals, Twilight of the
Ldols, and The Anti-Christ and was intended to rekindle the struggle be-
tween master morality and slave morality and to ultimately lead to the
victory of a new master morality.

Nietzsche called the public aspect of his task the “Great Noon.”
It is a moment of the “highest self-contemplation of humanity” at
which the most elect, a new party of life, consecrate themselves to the
“greatest of all tasks,” “the higher breeding of humanity.” The Great
Noon inaugurates Nietzsche’s new era in which a “philosophy of the
future,” his new master morality, replaces slave morality and a new
nobility tackles the task of the higher breeding of humanity.

Nietzsche’s idea of the eternal recurrence provides the basis of the
philosophy of the future because “this highest formula of affirmation
that is at all attainable” is the means for victory over slave morality. In
addition to a new nobility and its task of the higher breeding of hu-
manity, the essential elements of Nietzsche’s philosophy of the future
include concepts associated with his following expressions: “remain
faithful to the earth,” “will to power,” “beyond good and evil,” and
“philosophers of the future.”
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Nietzsche intended his philosophy of the future, although incom-
plete, to serve as the intellectual foundation of a European cultural re-
birth and the new nobility to serve as its institutional foundation. He
called on philosophers of the future to complete the tasks of creating
a new master morality and of establishing a new nobility.

The European cultural rebirth envisaged by Nietzsche also has a
religious foundation. Not only does the idea of the eternal recurrence
provide the basis of the philosophy of the future, it also provides the
basis of the religion of the future. Nietzsche “baptized” this new
“faith” with the name of a Greek god — Dionysus.

Chapter 1 explains the meaning of Nietzsche’s expression that
“God is dead.” After Nietzsche’s critique of Christianity both as a slave
morality and as an anti-natural morality is provided in chapter 2, the
next chapter analyzes Nietzsche’s task of a revaluation of all values.
Chapter 4 summarizes Thus Spoke Zarathustra and explains the concept
of the Overman and the idea of the eternal recurrence. The next chap-
ter sets forth the key concepts of Nietzsche’s philosophy of the future
and the following chapter demonstrates that Nietzsche’s project of hu-
man enhancement is also a religious project. After chapter 7 elaborates
on why Nietzsche thought he was a “destiny,” the conclusion summa-
rizes the proposal that Nietzsche is the herald of a new era.

! The Encyclopedia of Philosophy, s.v. “Nietzsche, Friedrich.” In a more recent
encyclopedia entry, the contributor wrote that “at the beginning of the twenty-first
century, it would be difficult to find a philosopher whose influence on matters
philosophical and cultural exceeds that of Nietzsche.” Encyclopedia of Philosophy, 2nd
ed., s.v. “Nietzsche, Friedrich.”

2 The argument could reasonably be made and has been made that many of
Nietzsche’s ideas did become manifest during the twentieth century. That historical
inquiry, however, is beyond the scope of this work.



Chapter 1
GobD IS DEAD

he starting point for an understanding of Nietzsche’s philosophy

is a nineteenth-century European cultural event that he had wit-
nessed during his lifetime. That event — “a generally European event”™
and the “greatest recent event” — was that “God is dead,” by which he
meant “that the belief in the Christian god has become unbelievable.””
In other words, “the faith in God has collapsed.” Nietzsche welcomed
the death of the Christian god with cheerfulness and open arms be-
cause it permits the unhindered pursuit of knowledge and truth.

Although Nietzsche mentioned this lost faith in the Christian god
in two of his early books,* he first proclaimed that “God is dead” in
the first edition of The Gay Science (1882) in a section entitled “New
struggles.”

After Buddha was dead, his shadow was still shown for cen-
turies in a cave — a tremendous, gruesome shadow. God is
dead; but given the way of men, there may still be caves for
thousands of years in which his shadow will be shown. — And
we — we still have to vanquish his shadow, too.”

In a latter section of the same book, Nietzsche elaborated on his
proclamation that “God is dead” — and the implication that we have
vanquished him — in the parable of “the madman.” After entering a
busy marketplace, the madman makes a speech, the gist of which is
that “God is dead. God remains dead. And we have killed him.”
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Expanding upon the meaning of the allegation that “we have
killed God” in the second edition of The Gay Science (1887), Nietzsche
explained that what “really triumphed over the Christian god” was
“Christian morality itself, the concept of truthfulness that was under-
stood ever more rigorously, the father confessor’s refinement of the
Christian conscience, translated and sublimated into a scientific con-
science, into intellectual cleanliness at any price.” Through this “act of
self-overcoming,” Christianity “as a dogma was destroyed by its own
morality.” The resulting triumph of unconditionally honest atheism in
the Buropean conscience was “the awe-inspiring catastrophe of two
thousand years of training in truthfulness that finally forbids itself the
lie involved in belief in God.”® In other words, “the triumph of scientific
atheism” and the “decline of the faith in the Christian god”™ (i.e., the
death of God) occurred simultaneously as the result of this “act of self-
overcoming.” That is how “we have killed God.”

Written between the first and second editions of The Gay Science,
the prologue of the first part of Thus Spoke Zarathustra (1883) contains
Nietzsche’s most famous statement that “God is dead.” After ten years
in the mountains enjoying his spirit and his solitude, Zarathustra de-
scends the mountain to bring humanity a “gift”"’ — the “overman” (der
Ubermensoh)'" —and encounters an old saint who had not yet heard “that
God is dead!” " Except for the old saint, Zarathustra mistakenly assumes
that everybody else must know that God is dead. The lost faith in the
Christian god provides the background for Zarathustra’s speeches and
actions during the remainder of the book. His initial intent is to teach
the consequences of the death of God and to offer humanity a gift of
a new meaning of the earth.” Zarathustra’s speeches in the prologue,
however, are ignored by the people.

Like Zarathustra’s initial speeches, the madman’s words that “we
have killed God” fall on deaf ears. He realizes that he has come too
early. He says to himself, “deeds, though done, still require time to be
seen and heard. This deed is still more distant from them than the most
distant stars — and yet they have done it themselves.”™*

Nietzsche was one of the few nineteenth-century Europeans who
saw that “God is dead” and who knew what this event really meant.
Writing at the end of 1886, Nietzsche declared that this event “is al-
ready beginning to cast its first shadows over Europe.” For all but a
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few, however, this “event itself is far too great, too distant, too remote
from the multitude’s capacity for comprehension even for the tidings
of it to be thought of as having arrived as yet. Much less may one sup-
pose that many people know as yet what this event really means.” To
Nietzsche, this event meant that “much must collapse” — “for example,
the whole of our European morality” — because it was “built upon this
faith” in a Christian god. This impending collapse will involve a “long
plenitude and sequence of breakdown, destruction, ruin, and cata-
clysm.”"

In one of his last books, Twilight of the Idols (written in 1888), Nie-
tzsche further explained this impending collapse of Christian morality.

When one gives up Christian belief one thereby deprives one-
self of the rght to Christian morality. [. . .] Christianity is a
system, a consistently thought out and complete view of things.
If one breaks out of it 2 fundamental idea, the belief in God,
one thereby breaks the whole thing to pieces: one has nothing
of any consequence left in one’s hands. Christianity presup-
poses that man does not know, cannot know what is good for
him and what evil: he believes in God, who alone knows.
Christian morality is a command: its origin is transcendental;
it is beyond all criticism, all right to criticize; it possesses truth
only if God is truth — it stands or falls with the belief in God."

Not only will Christian morality “collapse” (e/nfallen) because of
the death of the Christian god, but it will also “perish™ (zugrunde gehen)
because of the self-overcoming of Christian morality by Christian
truthfulness. Just as Christian morality and its “will to truth” triumphed
over the Christian god, “in the same way Christianity as morality must
now perish, too: we stand on the threshold of #is event.” This event
will happen when “Christian truthfulness” draws “its wost striking infer-
ence, its inference against itselt” and poses the question “what is the mean-
ing of all will to truth?”"

As the will to truth thus gains self-consciousness — there
can be no doubt of that — morality will gradually perish now:
this is the great spectacle in a hundred acts reserved for the
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next two centuries in Europe — the most terrible, most ques-
tionable, and perhaps also the most hopeful of all spectacles. —'*

Nietzsche welcomed the prospect of this “most hopeful of all
spectacles” because knowledge and truth may then be pursued unhin-
dered by Christian belief and morality. To Nietzsche and other “first-
lings and premature births of the coming [twentieth] century,” the con-
sequences of the death of the Christian god were

not at all sad and gloomy but rather like a new and scarcely
describable kind of light, happiness, relief, exhilaration, en-
couragement, dawn.

Indeed, we philosophers and “free spirits” feel, when we
hear the news that “the old god is dead,” as if a new dawn
shone on us; our heart overflows with gratitude, amazement,
premonitions, expectation. At long last the horizon appears
free to us again, even if it should not be bright; at long last
our ships may venture out again, venture out to face any dan-
ger; all the daring of the lover of knowledge is permitted
again; the sea, oursea, lies open again; perhaps there has never
yet been such an “open sea.” -

Before discussing what Nietzsche’s metaphorical ships discovered
on the “open sea” during this “new dawn,” we must first examine his
critique of Christianity. Even though he saw that “God is dead” and
that consequently Christian morality must collapse and perish, Nie-
tzsche condemned Christianity” and wanted to “Ecraseg [infime!”
(“crush the infamy”), adopting Voltaire’s motto in his eighteenth-
century fight against the Christian church.” Or, as Zarathustra says,
“O my brothers, am I cruel? But I say: what is falling, we should still
push. Everything today falls and decays: who would check it? But I —
I even want to push it.”*

1GS, §357.
2GS, §343.
3 GS, §358.
4HAT, §25; D, §96.
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Chapter 2
CRITIQUE OF CHRISTIANITY

n his autobiographical book Eece Homo (written in 1888),' Nietzsche

defined himself by his relationship to Christianity. “What defines
me, what sets me apart from the whole rest of humanity is that I #ncor-
ered Christian morality.” He regarded the fact that humanity did not
uncover Christian morality before he did “as the greatest uncleanliness
that humanity has on its conscience |. . .] Blindness to Christianity is
the ctime par excellence — the crime against life.””

To express this act of uncovering of Christian morality in “a word
that had the meaning of a provocation for everybody,”” Nietzsche
called himself the “first immoralist.”* He chose the word immoralist as
“a symbol and badge of honor” for himself and was “proud” of having
this word to distinguish him from “the whole of humanity.””

Nietzsche “uncovered” Christian morality by demonstrating how
it corrupted humanity. He called Christian morality “the most malig-
nant form of the will to lie, the real Circe of humanity — that which
corrupted humanity.” Christianity is “the corruptest form of corruption.””
In the climactic last section of The Anti-Christ, Nietzsche declared, “I
condemn Christianity, I bring against the Christian Church the most ter-
rible charge any prosecutor has ever uttered. To me it is the extremist
thinkable form of corruption, it has had the will to the ultimate cor-
ruption conceivably possible.””®

Nietzsche condemned Christianity because it corrupted and con-
tinues to corrupt humanity in two ways. First, Christianity corrupts
humanity by making it weaker. It does so because Christian morality is
a slave morality. Second, Christianity corrupts humanity by hindering

11
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the pursuit of knowledge and truth. It does so because Christian mo-
rality is an anti-natural morality.

A. Christianity as Slave Morality

Christian morality is a slave morality. As such, Christianity cor-
rupts humanity by making it weaker through the inversion of the
“good” of master morality into the “evil” of slave morality. In slave
morality, consequently, the weak and powerless are the “good” and the
strong and powerful are the “evil.” This inversion is not only hostile
to life, it negates life. Hostility to life and negation of life weaken hu-
manity.

1. Inversion of Master Morality

Nietzsche asserted that Christianity was a product of “ressentiment.”
He used the French word for resentment because the German lan-
guage lacked a word to adequately express the meaning he wanted to
convey. His ressentiment theory of the origin of Christianity means “the
birth of Christianity out of the spirit of ressentiment, not, as people may
believe, out of the ‘spirit’ — a countermovement by its very nature, the
great rebellion against the dominion of noble values.”

Noble values belong to what Nietzsche called noble morality,
which is a morality characterized by the dichotomy of the concepts of
good and bad. In noble morality, the origin of the concept and judg-
ment “good” did not lie in what was “useful” or “practical”’’ nor in
what was “unegoistic.”' Rather, it lay in what was “noble” and “aris-
tocratic.”"? The “good” originated in “the good” themselves,

that is to say, the noble, powerful, high-stationed and high-
minded, who felt and established themselves and their ac-
tions as good, that is, of the first rank, in contradistinction to
all the low, low-minded, common and plebeian. It was out of
this pathos of distance that they first seized the right to create
values and to coin names for values: what had they to do with
utility! [. . .] The pathos of nobility and distance, as aforesaid,
the protracted and domineering fundamental total feeling on
the part of a higher ruling order in relation to a lower order,

12
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to a “below” — 7hat is the origin of the antithesis “good” and
“bad.”m

The origin of the concept and judgment “bad,” on the other hand,
lay in what is “common,” “plebeian,” and “low.”"* In other words, the
“opposition of ‘good’ and ‘bad’ means approximately the same as ‘no-
ble’ and ‘contemptible.””"” “Good and bad is for a long time the same
thing as noble and base, master and slave.”'

To illustrate what he meant by noble morality, Nietzsche used the
words “Roman,” “pagan,” “classical,” and “Renaissance.”"” Reflecting
his admiration of the Romans, he called them “the strong and noble,
and nobody stronger and nobler has yet existed on earth or even been
dreamed of.”"® As examples of “noble races,” Nietzsche listed “the
Roman, Arabian, Germanic, Japanese nobility, the Homeric heroes,
the Scandinavian Vikings.”"” Referring to the Vikings, he wrote that
the “Icelandic saga” is “almost” master morality’s “most important
document.””

Nietzsche also used the word “Aryan” (der Arier) to describe both
a race” and its pre-Christian master morality as set forth in the “Law
of Manu” from eatly Indian history.”” This Atyan morality is “the
means by which the noble orders, the philosophers and the warriors,
keep the mob under control; noble values everywhere, a feeling of per-
fection, an affirmation of life, a triumphant feeling of well-being in
oneself and of goodwill towards life — the suz shines on the entire book
[i.e., the Law of Manu].”*

The antithetical concept to noble morality Nietzsche called “res-
sentiment morality.”** He also called these two kinds of morality: “master
morality” and “slave morality.”® Ressentiment or slave morality “corre-
sponds totally to Judeo-Christian morality.” Nietzsche called it “Judeo-
Christian morality” because Christianity “is 7of a counter-movement
against the Jewish instinct, it is actually its logical consequence” and
the Christian “is the ultimate consequence of the Jews.”*® After all, “the Jews
are the inventors of Christianity.””” Consequently, Christian morality is
a ressentiment or slave morality because Jewish morality is a ressentiment
or slave morality.

Ressentiment or slave morality was derived from a “denzal” of noble
or master morality.” This denial took the form of an inversion of noble

13
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values. Through “an inversion of values,” the Jews “mark the begin-
ning of the slave rebellion in morals.” “This inversion of values (which
includes using the word ‘poor’ as synonymous with ‘holy’ and ‘“friend’)
constitutes the significance of the Jewish people.””

In opposing their enemies and conquerors, the Jews — that
“priestly nation of ressentiment par excellence” —

were ultimately satisfied with nothing less than a radical re-
valuation of their enemies’ values, that is to say, an act of the
most spiritual revenge. For this alone was appropriate to a
priestly people, the people embodying the most deeply re-
pressed priestly vengefulness. It was the Jews who, with awe-
inspiring consistency, dared to invert the aristocratic value-
equation (good = noble = powerful = beautiful = happy =
beloved of God) and to hang on to this inversion with their
teeth, the teeth of the most abysmal hatred (the hatred of im-
potence), saying “the wretched alone are the good; the poor,
impotent, lowly alone are the good; the suffering, deprived,
sick, ugly alone are pious, alone are blessed by God, blessed-
ness is for them alone — and you, the powerful and noble, are
on the contrary the evil, the cruel, the lustful, the insatiable,
the godless to all eternity; and you shall be in all eternity the
unblessed, accursed, and damned!””!

Nietzsche explained that the “slave revolt in morality begins when
ressentiment itself becomes creative and gives birth to values.” For ex-
ample, the man of ressentiment conceived of the enemy as “the evil en-
emy” or “the Evi/ One,” from which he evolved the concept of a “good
one” — himself.”* Thereby, the “good man” — “the noble, powerful
man, the ruler” — of master morality became the “evil man” of slave
morality.”

Christianity “inherited this Jewish revaluation” of noble morality
and, in its own “paradoxical formula ‘god on the cross,’ [. . .] promised
a revaluation of all the values of antiquity.”” In fulfilling this promise,
Christianity became “the great rebellion against the dominion of noble
values.”

934
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Nietzsche described Christianity as the vengeful revolt of the
Chandala, the name of the “untouchables” excluded from the Indian
caste system. “Christianity is a revolt of everything that crawls along
the ground directed against that which is ekvated: the Gospel of the
‘lowly’ mafkes low.””” Christianity is “a Chandala morality born of ressen-
timent and impotent revengefulness™ and “the slowly stirred-up fire of
revengefulness, of Chandala revengefulness.””

Christianity, growing from Jewish roots and comprehensible
only as a product of this soil, represents the reaction against
that [Aryan] morality of breeding, of race, of privilege — it is
the anti-Aryan religion par excellence: Christianity the revalua-
tion of all Aryan values, the victory of Chandala values, the
evangel preached to the poor and lowly, the collective rebel-
lion of everything downtrodden, wretched, ill-constituted,
under-privileged against the “race” — undying Chandala re-
venge as the religion of love . . .*
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